THE APOHA THEORY OF DIGNAGA

Shoryu Katsura

In the Fifth Chapter of the P(ramana)S(amuccaya) Dlgnaga presents the
theory of anyapoha (exclusion of others) which may be tegarded gs his most

original contribution to Indian logicl), Dignaga decla:es in the introductory verse

(K. 1) that verbal cognition (sabde) is nothing but inference (anumana) because '

both of them fupction on the principle of anyapohe. He refutes four possxble
candidates for the menning of 2 word (abdartha), viz. () an individual .(pheda),
(D) a universal (jas), (iii) a relation (sambandha) between them and (iv) a
thing possessing a universal (jattmar | tnd’uat), and concludes that the meaning of
a word i is anyapoha (KK. 2-11). Here he inserts two summarizing verses (KK.
12 & 13)2) I-Ie then deals with the relation of co-reference (samanadhibaranya)
and tlmt of qualifier-qualificand (vifesapavifesyabhava) with regard to compound
expre.ssmd’p such as ‘milotpala’ (a blue lotus) (KK. 14-25ah). Next he gives a
,detal[ed account of the apoha theory, with special emphasis on the scope of
‘exclusion’ (KK. 25cd-38). He also criticizes the Sarkhya position (KK. 39-45)
and discusses the meaning of a sentence (vakyartha) (KK. 46-4%). In the final
verse (K. 50) he takes up a few additional topics and concludes that the other
so-called pramanas, i. e, upamana and so on, should be regarded as inference.

" The aim of this paper is to present the essence of Digndge’s theory of anya-
poha discussed i in PS, V, KK, 25cd-38. Digndga’s dlscussmn centers upon the
quesnun of what is excluded by a word, that is, what 15 meant by the word

. anya of anyapoha. In this connection, he seems to be presupposmg the follow-

ing Vaisesika-lilce hierarchy of words or universals®.

Before discussing what i is excluded, Dignaga explains three cases where there
is no exclusion. (i) Two synonyms (paryayesabda), say ‘vrkse’ and ‘tari’ (bath
menmng ‘tree’), do not exclude each other’s meaning, for they by definition
have the same menaning®. (ii) The word ‘vrksa' does not exelude the meaning of

the universal word Csdmdﬂyafc.;bda]' jdtffabda)ﬁ), ‘pdrthi'ua’ (made of the earth ele-
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ment}, to which it belongs, for the two words are not incompatible €evirodhin)
with each other. The word ‘vpkse’ rather encompasses and engenders definite
understanding (ritcaya) of the meanings of ‘parthiva,’ ‘dravya’ (substance), ‘sat’
(existent), ete.; if something is called “tree,” it must be made of the earth element
a substance, existent, and so on. Generally speaking,

A UNIVERSAL WORD OF LOWER ORDER DOES NOT EXCLUDE BUT

ENCOMPASSES THE MEANINGS OF UNIVERSAL WORDS OF HIGHER

ORDER WITH WHICH THE FORMER HAS AN INVARIABLE RELATION

{avyabhicarin)fl...... Rule 19,
(iiiy The word ‘saz’ neither exeludes nor encompasses the meanings of ‘dra-
uya,' ‘parthiva, “vrksa, etc., for it awakens expectation (ahaaksana) of determin-
ing which particular (bheda) it actually refers to—~whether something called
‘existent’ is, for instance, a substance or a quality (gupa) or an action (karman)
or it raises doubt (serdeha) 8s to which particular it refers to. Generally

speaking,
1A UI\ETIVERSAL WORD OF HIGHER ORDER NEITHER EXCLUDES NOR
ENCOMPASSES THE MEANINGS OF UNIVERSAL WORDS OF LOWER ORDER
..... Rule 118,
Now let us see how Dignsiga explains what is excluded by a word. It is to
be noted that Dign@ge recognizes two types of apoha, viz. direct and indirect
apoha. (i} The word “urksa’ directly excludes the meanings of the word ‘gha-

ta’ (a pot), etc., which share the same universal of heing made of the earth
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element’ (parthivarva) with ‘vrksa,’ for “urksa’ is not compatible (virgdhin) with
them in respect of that common universal——once something made of the
earth element is called ‘tree’, it cannot be a pot, ete. Generally speaking,

TWO UNIVERSAL WORDS OF THE SAME ORDER EXCLUDE EACH OTH-

ER’S MEANING......Rule HI9,

(i) The word ‘wvrksa’ indirectly excludes the meaning of the word ‘apya’
(made of the water element), for ‘vphsa’ encompasses the meaning of ‘parthiva’
(Rule 1) which in turn excludes the meaning of ‘apya’ (Rule II). Generally
speaking,

A UNIVERSAL WORD OF LOWER ORDER EXCLUDES WHATEVER IS

DIRECTLY EXCLUDED BY UNIVERSAL WORDS OF HIGHER ORDER WITH

WHICH THE FORMER HAS AN INVARIABLE RELATION ......Rule IV1®,
In order to exhaust all the possible relationships between two universal words,
Dignaga mentions a third case: (iiD) the word ‘parthivd’ disregcu-ds the mean-
ing of the word ‘rapa’ (color), for ‘parthiva’ indirectly excludes the meaning
of ‘gupa’ (Rule IV) which in turn neither excludes nor encompasses the mean-
ing of *rapa’ (Rule I1). Generally speaking,

A UNIVERSAL WORD OF LOWER ORDER DISREGARDS THAT WHICH

BELONGS TO WHATEVER IS DIRECTLY EXCLUDED BY UNIVERSAL

WORDS OF HIGHER ORDER WITH WHICH THE FORMER HAS AN IN-

VARIABLE RELATION......Rule ViU,

In brief, a given word excludes the meanings of words which share the same
universal with it and it indirectly excludes whatever is directly excluded by
words of higher order, thus engendering definite understanding of their meanings,
and it awakens expectation or raises doubt abeut the mednings of wards of
lower order. In the remaining space, I would like to mention a few interesting
points found in this section of PS, V, and not explicitly discussed in previous
studies of Digniga's theory of anyapoha,

(i) The expression ‘samanad hikaranya’ has two distinct meanings, viz. the
relation of referring to the same thing and the relation of baving the same
locus!®. Although Dignaga normally empioys the expression in the ﬁrst mean-

ing, he does recognize the second meaning in PS, V, K. 30.
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(i) G.Cardona has shown that the Indian grammarians determine the con-
stant co-occurtence of a word—he calls it a linguistic item——and a meaning
by anvaya and vyatireka). He quotes Kaiyata’s formulation: ‘[Anvaya:) the
understanding of a meaning when there is an item ; [vyatireka :] the non-under-
standing of a meaning when an item is absent. (pp. 337-8) A similar account
of anvaya and wuyatireka is given by Dignaga in PS. V, K. 34 and Vrttl. Dignaga
considers that envaye and wyatireka are the two means of a word to express
its meaning, and he defines them respectively as ‘employment in similar cases’
(tulye vritik) end ‘non-employment in dissimilar cases’ Catulye ‘vreeipd)¥). In other
words, anvaya is the employment of a word when a meaning is intended, and
vyatireka i3 the non-employinent of a word when a meaning is not intended.
The difference between Dignaga’s formulation and the grammarjang’ is due to
the fact that the former is. made from the point of view of the speaker, while
the latter iz made from that of the listener.

(i) A universal, say rapatve (colormess), is generally believed to be a ground
for applying (pravritinimitta) & word, say ‘rape’, to those which are supposed
to possess that universal, e. g. blue, yellow, etc. Dignaga rejects this view and
concludes that we employ a certain word for a certain group of objects only
because we {ollow the linguistic econvention generally accepted by ordinary
peoplels), 20. 8. 1979

NOTES

1} The following previous contributions to the study of Digniga's theory of an-
yapoha have been consulted : E. Frouwallner, “Dignaga, sein Werk und seine Ent-
wicldung,” WZKS0 I (1959), pp. 100-105; M. Hattori, “A Study of the Chap-
ter on Apoha of the Mimamsaslokavarttiba (I & H)” (in Japanese), Memoirs of
the Faculty of Letters, Kyoto University, Nos. 14 & 15 €1973-75) ; Do., “The Sau-
trintika Background of the Appha Theory,” Buddhist Thought and Asian Civili-
zatign, California (1977); Do., “The Apoha Theory and the Sautrintika Doctrine”
(in Japanese), Tri-pitake 140 (1977); Muni Jambuvijaya, Duadasaras Nayaca-
kram, pt II, Bhavoagar (1576} ...... pp. 607-B, 629-33, 63B-40, 650-1, 72B-9 con-
tain the Sanskrit fragments and reconstruetions of PS, Chap. V.

2} Frouwallner in the above-mentioned article has pointed out that the two verses
correspond to PS, 11, KK. 13 & 17= Nyayamukba, KX. 17 & 18

3) The table has been reconstructed from the information given in P§, V, K. 25
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ed, Vetti & Tika, K. 28, Vreti & Tikd, and K. 35, Vrttl & Tika It should mot
be regarded as complete, but s subject to more specifications.

4) PS, V, K. 25cd and Vriti.

5) Although Dignigas mentions the name ‘particular word (bhedasabda), I do not
use it because the difference between n universal word and a particular word is

only relative......the word ‘dravya’ is a particular word with regard to ‘saf’ but

it is a universal word with regard to ‘parthive’. -

6) In this connection x has an invariable relution with y, if x is ahsent whenever
y is absent.

7} PS, V, K, 25cd and Vrtti, and KK. 27 & 35.

8 1bid., K. 25¢d and Vriti, and KK. 26 & 35.

9) 1Ibid., K. 28ab and Vrtti.

10) Thid., K. 98ed and Vrtti.

11} Ibid, K. 2Bed and Vrtti

12) G. Cardons, “Pinini's Karakas,” J. of Ind. Philgs., Vol. II (3874), pp. 280-291
13) “Anvaye and Vyatireks in Indian Grammar,” The Adyar Library Bulletin, Vol.

31-32 (1967-68).
14) Cf PS, I K. Scd: anumeye 'tha tattulye sadbhave nastitésatil!
15) PS, V, KK. 37-38ab and Vrtti.
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On the Tathagata-Garbha-Dharma-Paryaya
Gishin Tokiwa

I In the Mahaparinirvana mahdyana satra (PNS) a monk gives an exposition
of the Tathagatagarbha satra as follows:

“In all sentient beings the Awalened nature (san-rgyas-ltyi-khams: buddha-dha-
tul), herein refarring to tathagatagarbha) exists accomplished Ctsai: parip@rnpah)
in each of them (sva-sva-kaye). Except for beings of warldly desire (icchantileah),
sentient beings will be awnkened to this after bresking forms of their disastrous
contaminnation (klen-alarah).”” (Peking ed. Tibetan version Vol 31, No. 788, 99a;
Derge ed. Tib. v. Vol. 54, No. 120, 96h)

The monl’s answers to a king’s (and/ or a minister's) questions reveal the mo-
nlk’s fear of transgressing human conditions (uttara-manusya-dharma-pralapah)
should he state that the Awakened nature certainly (avagyam) exists in himself,

In one of his answers he says:

“Who knows whether I ‘11 become Awakened or not? But the Awakened nature
does exist [in mel.”

Then the questioner encourages him thus:

“So long as you are not an icchantika, please consider yourself on the way to

Awalkening,” .

The monk tries to overcome his fear of transgression by striving to attain
Awakening through practices of dana, Sila, jidna, and other dharmas, (cf. P
99%b; D 97a)

Alter giving examples of such negative attitudes toward tathdgatagarbha, the
Werld-Honored Qge in the PNS expresses his approach to tathagatagarbha

“For eight million kalpas I abstained from taking hold of unwarthy things, was
conient end gave up means of subsistence; and then I practiced on tathigatagarbha,
attained the right Awakening, and acquired the Awakened Waorld-Honored one's

Ereat compassion to teach [people] one hundred thousand dharma-collections.” (ibid.)
This seems to show the point that tathagatagarbha, which might be an as-
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