CHAPTER IX

THE MEANS AND LIMITS OF KNOWLEDGE

(712) In this final chapter we propose to examine the means and limits
of knowledge as recognized in the Pali Canonical texts.

(713) In Chapter IV, we noticed that when the Buddha classified his
predecessors and contemporaries in respect of the ways of knowledge
emphasized by them as the Traditionalists, the Rationalists and the
‘Experientialists’ (v. supra, 250), he identified himself as'a membet
of the last group (. supra, 249). In his address ta the Kalimas and to
Bhaddiya Licchavi, where he criticizes six ways of knowing based on
authority (v. supra, 251) and four ways of knowing based on reason
(. supra, 314) on the ground that beliefs based on authority or reason
may turn out to be true or false (v, supra, 283, 308, 436, 442), he ends
on the note that one should Accept a proposition as true only when one
has ‘personal knowledge’ (atrani va janeyyatha, A. IL.191) of it, taking
into account the views of the wise (v. supra, 662).

(714) This emphasis on personal and direct knowledge is found
.%no:mroﬁ the Nikdyas and in trying to determine the ways of know-
ing recognized in the Canon, it is necessary to see clearly what was
meant by this kind of knowledge.

(715) The fact that the Buddha claimed to be ‘one of those’ (tesaham

asmi, v. supra, 249) recluses and brahmins, who had a ‘personal higher
knowledge’ (simam yeva .. . abhififidya, /oc. cit.) of a doctrine not
found among *doctrines traditionally handed down’ (pubbe ananus-
sutesu dhammesu, foc. ¢it.) is elear evidence that the Buddha did not
claim or consider himself to have an unique way of knowing denied to
others. It ranks him in his own estimate as a member of a class of
recluses and brahmins, who claimed to have a personal and a ‘higher
knowledge’ of doctrines not found in the various traditions. Who
could these ‘recluses and brahmins’ be, in the light of our knowledge

of the historical background? (v. Chs. I, II, ITI).
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(716) We saw that the brahmin thinkers fell into three types on
epistemological prounds—the Traditionalists of the Vedas and
Brahmanas, the Rationalists of the Early Upanisads and the ‘Experien-
tialists’ of the Middle and Late Upanisads (. supra, 76, 244). Since
the Buddha dissociates himself from the first two classes (v. supra, 246)
we may presume that he identifies himself among others with the
brahmin thinkers of the Middle and Late Upanisads. From the time of
the Early Upanisads, newly discovered doctrines not found in the
traditional Vedic learning, were being taught. Svetaketu had ‘learned
all the Vedas’ (sarvin vedin adhitya . . . Ch. 6.1.2) but had to be
instructed by Uddalaka with a doctrine ‘whereby what he has not
heard (presumably in the Vedic teaching) is heard’ (yena$rutam érutam
bhavati, Ch: 6.1.3). Such doctrines as well as the doctrines constituting
the *higher knowledge’ (para vidya) of the Middle and Late Upanisads
(». supra, 75) have to be reckoned among ‘the doctrines not tradition-
ally handed down’ (ananussutesu dhammesu) referred to in the Pali
passage. The brahmin Rationalists have to be excluded from the class
of thinkers, with whom the Buddha identifies himself, also for the
reason that they did not claim to have a “higher knowledge’ (abhifiia

based on any kind of contemplative or meditative experience (dhyana
=P.jhina, v. supra, 31), unlike the Middle and Late Upanisadic

thinkers.

(717) We have observed that these latter thinkers claimed a kind of
knowledge, which was a matter of directly ‘seeing” or intuiting ultimate
reality (v. supra, 73) and which was usually described by the word
Jiidna (v. supra, 74).In a sense, the emphasis on jiiana or knowledge
was common to all the Upanisadic thinkers, since knowledge came to
be valued as the means of salvation at least from the time of the
Aranyakas onwards (v. supra, 16). Thenceforth, there was a cleavage
in the Vedic wadition between the karmamarga or ‘the way of ritual’
and the jfidna-marga or ‘the way of knowledge', Early Buddhism is
aware of this distinction, for the Suttanipata mentions the yafifia-patha
or ‘the way of ritual’ ( yafifia-pathe appamatts, Sn. 1o45) as against the
flapa-patha or ‘the way of knowledge’ (fiana-pathiya sikkhe, Sn. 868),
But it is also necessary to emphasize the distinction between the two
ways of knowledge recognized within the Upanisads — the intellectual
or rational knowledge of the Early Upanisads and the intuitive know-
ledge of the Middle and Late Upanigads. Of these two, it is the latter
way of knowing that Buddhism values. :
0
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420 Early Buddhist Theory of Knowledge

(722) Now Keith seems to have noticed the essential affinity between
the way of knowing of the Middle and Late Upanisads and that of
Early Buddhism; he makes the following observation: ‘“The view of
intuition as the source of true knowledge, and at the same time a
decisive cause of emancipation from rebirth is characteristic of
Buddhism as of the Upanisads, and explains why in neither do we find

any serious contribittion to epistemology. The Buddha, like the sage

of the Upanisad, sees things as they truly are (yathgbhitam) by a mystic
potency, which is quite other than reasoning of the discursive type.
The truth of his insight is assured by it alone, for it is obviously in-
capable of verification in any empirical manner.’! He qualifies this
statement when he adds that ‘the Canon does not treat intmition
(pafifiz) as heing wholly distinct from, and unconnected-with discursive
knowledge . . . it is allied to mmgmﬂwm and searching Emnﬁ& apprecia-
tion (yoniso manasikiro)’ (ep. cit., p.-9o).

(723) While we agree with Keith’s comparison between the way of
knowledge accepted in Buddhism and the Upanisads, in the light of
the evidence that we have shown above, we cannot subscribe to his
other remarks. Despite the qualitative similarity between the means
of knowledge in the Middle and Late Upanisads and Buddhism, it is
necessary to note that the latter gives a different orientation to and
evaluation of this means of knowledge. This tends to present this
knowledge in a different light altogether and makes less obvious the
gap between the empirical and the mystical.

(724) Inthe dwmb_mmmm one’s knowledge and vision is not, in the final
analysis, due to one’s efforts but to the grace or intervention of Atman
or God (v. supra, 73). The emergence of this knowledge is conceived
as something inexplicable and mysterious. This character warrants it

‘being called a kind of mystical knowledge. But in the wnmmEm_” account

the mental concentration (samadhi) which is a product of training and
nm.onr is a causal factor (upanisd) in the production of this knowledge:

. . . in the absence of right mental concentration and in the case of one
not endowed with right mental concentration, the cause is absent (for
the production of)} the knowledge and Emﬁwn of things as they really
arg’ (. . . sammisamadhimhi asati sammasamadhivipannassa hatii-
anadassanam, A. I11.200). It is a patural and
not a supernatural occurrence: ‘It is in the nature of things (dhammata)
that a person in the state of (meditative) concentration knows and sees
! Buddhise Philosaphy, p.90.

3
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what really is. A person who knows and sees what really is, does not
need to make an effort of will to feel disinterested and renounce. It is
in the nature of things that a person who knows and sees as it really is,,
feels disinterested and renounces. One who has felt disinterested and
has renounced does not need an effort of will to realize the knowledge
and insight of emancipation (vimutti-fidnadassanam). It is in the nature
of things that one who has felt disinterested and rencunced, realizes the
knowledge and insight of emancipation’. (Dhammat@ esd . . . yam
samahito yathabhfitam jindti passad. Yathabhiitam jdnato passato na
cetanfiya karaniyam ‘nibbinddmi virajjami’ 4. DAammard esi. . . yam
yathibhiitam janam passam nibbindad virmjjati. Nibbinnassa . . .
virattassa na cetandya karaniyam ‘vimuttifianadassanam sacchikaromi

ti. Dhammard esd . . . yam nibbinno viratto <=d=5=mamnmmmmmbwﬂ
sacchikarot, A. V.3, 313.) Here the "knowledge and insight’ (fidna-
dassana) which is a means to an end and is often called pafifia (v. infra,
797) as well as the final ‘knowledge and insight of emancipation’
(vimuttifiinadassana-), which is the end Hnmm:. are considered to be
natural causal occurrences.

(725) This difference in valuation is clearly brought out when we
compare the views of Pirana Kassapa and the Buddha on the nature
of knowledge. Both claim to belong to the same class of thinkers on
epistemological grounds. Piirapa Kassapa is a fidna-vadin (v. supra,

20) and so is the Buddha (v. supra, 718). But their theories with regard
to the genesis of knowledge are utterly different. Piirana holds that
‘there is no cause or condition for the lack of knowledge and insight
.+ . or for the presence of knowledge and insight’ (natthi hetu natthi
paceayo afifidndya adassandya . . . fianiya dassandya, 5. ITL.126), while
the Buddha holds that ‘there was a cause and reason’ (atthi hetu atthi
paccayo, Joc. cit.) for both. This is partly due to the fact that Péirana
was a niyati-vadin or a Strict Determinist (». supra, 199), but even the
Middle and Late Upanisadic thinkers in claiming that the arising of the
final intuition of reality was due to the grace of Atman or God (v.
supra, 73) subscribe to a similar view. :

(726) In outlining the causes and conditions for the emergence or
non-emergence of this (kind of) knowledge it is said: “When one
dwells with one’s mind obsessed with and given to passion and one
does not truly know and see the elimination of the passion that has
arisen, it is a cause of one’s failure to know and see . . . (likewise) ill-
will, sloth and torpor, excitement and perplexity, and doubt (are causes

v
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A.Na Early Buddhist Theory of Knowledge

(730) We find here the simile of gold-ore, which is compared to the
mind. Gold-ore is said to have the defilements (jatarfipassa upakkiless,
A. TL.16) of iron, copper, tin, lead, and silver (ayo, loham, tipu,
sisam, sajjham, /oc. cit.) but when it is purified, it shines with its natural
lustre (cp. also S. V.92, 93). In a Brahmanic context a simile of this
sort, functioning as an analogical argument (v. supre, 14), would have
constituted the proof of the statement that the mind shines forth with
its natural lustre and dequires the faculties of extrasensory knowledge
and vision, when purged of its defilements. But in the Pali Nikdyas,
unlike in the Jain literature (v. suprd, 243) upema or ‘comparison’ is
not considered a separate means of knowledge but only as an aid to
understanding, It is often said that ‘a simile . . . is employed in order
to make clear the sense’ (upama . . . katd atthassa vififiapandya, M.
L.1ss; IL275; It.114) or that ‘some intelligent people understand the
meaning of what is said by méans of a simile’ (upamiya idh’ekacce
Vifiii purisd bhasitassa attham jananti, A. IV.163).

(731) Since sila or “virtue' is a prior requirement for the development
of samadhi or ‘concentration’ (v. supra, 728), a causal relationship is
established between sila and pafifid (wisdom). This explains the saying
that ‘wisdom becomes brighter with conduct’ (apadine sobhati
pafifid, A. L1o2) and also the statement that ‘wisdom is cleansed by
virtue and virtue is cleansed by wisdom—where there is virtue there is
wisdom and where there is wisdom there is virtue’ (silaparidhota . . .
pafifia pafifidparidhotam silam yattha silam tattha pafifia yattha pafifia
tattha silam. D, L1zg).

(732) The five impediments (v. supra, 726) constituting the emotional
factors as well as mental and physical lassitude (thinamiddha) not only
prevent the mind from being concentrated and thus affect the emer-
gence of jhinic (extrasensory) perception but affect our cognitive
faculties even in normal consciousness. A brahmin named Safgarava
comes to the Buddha and asks the question: “What is the cause and
reason why at times even hymns which have been recited for a long
period do not clearly appear (before one’s memory) not to speak of
hymiis not so recited, while at other times even hymns not recited for

.along time are easily remembered, leave alone hymns recited for a long

time?"! It is replied that this happens when the mind is affected by one

"Ko nu kho . . . hetn ko paccdyo, yen'ekadd digharattam sajjhdyakata pi
manti na ppatibhand, pageva asajjhiyakati? Ko pana...hetn ke paccayo,
yen'ekadi digharattam asajjh3yakata pi mantd patibhant, pageva sajjhiyakata d?
A.Ill230, .

ST

"
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or more of the five impediments which tend to cause forgetfulness
(A. ILz30-6). :

(733) Not only was the origin of knowledge conceived differenty
(v. supra, 725) in Buddhism despite the qualitative likeness in the-way
of knowing between the Early Buddhist and the Upanisadic thinkers
(v. supra, 719), but there was no agreement regarding the content of
knowledge as well. The Upanisadic thinkers conceived of the Atman
or the ultimate reality as being seen or perceived (drstam), heard or
learnt (4rutam), mentally conceived (matam) or rationally understood -
(vijfidtam) (v. supra, 70, 71), while in the Middle or Late Upanisads
the Atman or Brahman was ‘attained’ (praptah, Katha, 2, 3.18) by the
yogic process. But all that is claimed to be known by these means,
including the last, is rejected in Buddhism, e.g. yam p'idam dittham
sutam mutam vififiitamn pattam . . . manasd: tam pi retam mama,
n'esc’ham asmi, na m’eso attd t (M. L.136). This is probably the reason
why we find in the Buddhist texts an apparently ambivalent attitude
towards fifna. On the one hand, it is valued as a means of knowledge
necessary for salvation (see, however, infra, 798, 799), while on the
other hand what is directly known by it is discarded as not being the
knowledge of the ultimate reality. Thus while it is said that ‘the one
who is sceptical should train himself in the path of intuitive knowledge
—the Recluse has proclaimed his doctrines after intuitively under-
standing them’ (kathamkathi fifipapathaya sikkhe, fatvd pavuttd
Samanena dhammi, Sn. 868), we also find statements which criticize
fidfna—as inadequate for salvation, e.g.: . :

Passami suddham paramam arogam

ditthena samsuddhi narassa hati

etibhijinam ‘paraman’ ti fiatva

suddhanupassi ti pacceti fifigam.

Ditthena ce suddhi narassa hoti

fiinena vi so pajahdti dukkham

afifiena so sujjhati sopadhiko

R Sn. 788, 789.
T.e. ‘I see the pure and the transcendent, without defect—by seeing is
man's salvation; knowing this, seeing the pure and apprehending it as -
the transcendent, he falls back on intuitive knowledge. If man’s salva-
tion is by ‘seeing’ and he abandons sorrow by intuitive knowledge, he
is saved in a different way (from the true way), being still subject to
limitations (also cp. Sn. 9a8, gog). c
o* , :
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428 Early Buddhist Theory of Knowledge

Ubpanigad takes the stand that perception was the most reliable means
of knowledge (v. supra, G9), but it was the Materialists who underlined
the importance of perception even to the extent of discarding other
means of knowledge. The Buddhists seem to have been influenced by
the Materialists in their emphasis on perception, although perception
here is both sensory as well as extrasensory. “Who woiild believe’, it
is said; ‘that this earth and the majestic mountain Sineru would be
consumed by five, except on the evidence of sight’ (ko saddhati ayafi @
pathavi Sineru ca pabbatardjd dayhissanti ti . . . afifiatra ditthapadehi,
A TV.103). :

(738) The Buddhist theory of truth (v. supre, 596) also makes it clear
that truth and therefore knowledge is objective, as telling us the nature
of ‘things as they are’ (yathibhiitam). The knowledge of things as they
are consists in knowing “what exists as “‘existing” and what does not
exist as “not existing” ’ (santam va atthi ti fiassati asantam v3 natthi
ti fassati, A. V.36). ‘Knowing things as they are’, it is said, “wherever
they are, is the highest knowledge’ (etad anuttariyam . . . figiginam
yadidam tattha tattha yathabhiitafidnam, A. V.37). What is taught by
the Buddha is claimed to be objectively valid: “Whether the Tathagata
preaches the dhamma to his disciples or does not preach it, the dhamma
remains the same’ (desento pi Tathagato savakinam dhammam tadiso
va adesento pi hi dhammo tidiso va, M. L331).

(739) The importance of eliminating subjective bias and of getting
rid of habits of mind that cause people to fall into error is often stressed.
It was the Sceptics wha paid the greatest attention to this subject. The
first school of Sceptics said that truth cannot be arrived at and it was
always a subjective factor such as attachment (chando), passion (rigo),
hate (dosa), or repulsion (patigho), which makes one accept a pro-
position as true (v. supra, 159). We have already seen that the Buddha's
attitude to the dehate (v. supra, 688) was similar to that of the mnmvnnm

most of whom avoided debate hecause of the vexation that it caused
(v. supra, 338). We similarly see the influence of the above doctrine of
the Sceptics where it is said that there are ‘four ways of falling into
injustice’ or untruth (agati-gamanéni; A. I1.18), namely out of attach-
ment (chanda-), hatred (dosa-), ignorance (moha-), and fear (bhaya-);
the arhat or the ‘ideal person’ in Buddhism is not misled in any of these
four ways (D. ITI.133). The difference from Scepticism is that this does
not result in Buddhism in total scepticism with regard to the possibility

The Means and Limits of Knowledge 429

of truth. One’s emotions, whether it be one’s likes or dislikes, can dis-

. tort the truth and the Buddha warns his disciples: ‘If others were to

speak ill of me, the Dhamma and the Order, do not bear any hatred or
ill-will towards them or be displeased at heart. . . for if you were to be
enraged and upset, will you be able to know whether these statements
(criticisms) of others were fair or not?’! On the other hand, "if others
were to speak in praise of me, my Dhamma or my Order, you should
not be happy, delighted and elated at heart .. . for if you were to be
happy, delighted and elated, it will only be a mmnm_w_.. to you....? The
Buddha himself claims to be neither pleased at the praise of oﬁwmnm nor
displeased at their abuse. He encourages his disciples to develop this
same attitude (tatra ce . . . pare Tathigatam akkosanti ... tatra .
Tathigatassa na hoti dghdto . . . tatra ce . , . pare Tathagatam sakkaronti
... nahoti dnando . . . Tasmatiha . . . tumhe ce pi pare akkoseyyum
. . . tatra tumhehi na gh3to . . . karaniyo . . . pare sakkareyyum . .
tatra tumhehi na dnando . . . karaniyam, M. L.140). When Sariputta,
his own disciple, says in praise of him: I have such faith in the Exalted
One that I do not think that there ever has been, nor will there ever
be a recluse or brahmin who has greater understanding and knowledge
than the Exalted One’,? he quietly rebukes him with the remark, ‘have
you examined the minds of the perfectly enlightened Exalted Ones of

the past . . . the future . . . or my own mind in the present’. To this

Sariputta Hmmrmm that he H.._mm not, The Buddha thereupon remarks, ‘then
why have you uttered a statement so grand, bold, made a categorical
claim and uttered a lion's roar to the effect that “I have such faith . . »**
This incident displays the basically objective attitude of the Buddha,
who demanded that for statements to be significant and true, they must

! Mampar v . . . pare avapgam bhaseyyum dhammassa v3 avagnam bhaseyynm
Sanghassa v3 avanpam bhiseyyum, tarra, umbehi na ghfto appaccayo na cetaso
anabhiraddhi karapiyd . . . tama ce tumhe assatha kupit va anartamand v3 api
nu tumhe paresam subhasitm dubbhisitam Sfineyyatha d? D, L.

2 Mamam Vi . . . pare vagnam bhiseyyumn dhammassa v vanparp bhdseyyum
Sanighassa v vagnam bhaseyyum tatra tumhehi na #nande na somanassam na
cetzso ubbillavitattapn g%mﬁ . tatra ce tumhe assatha Znandino sumand
ubbillavitd tumham yev’assa tena mnm.ﬂw‘o. loc. cit.

3 Evam pasanno aham bhante Bhagavati, na chu na ca bhavissati na c’etarahi
vijjati afifio samano va brihmano va bhiyyo’bhififiataro, D. Lgy.

*¥in nu . .. ye te ahesum atitam addhinam arghanto mwBBmwm.E._u:n_nEP
‘sabhe te mwmmmﬁnna cetasd ceto paricca vidid . . . kim pana aham te etarahi .
cetasd ceto paticea vidito, D, 100,

3 Atha kifi carahi te ayam . . . uldrd Ssabhi vici bhasits, &.B.Eo gahito, sthanido
nadito, evam pasanno aham . . ., D. Ill.zc0.
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‘perceived’! by the touch of blind men. At It. 58, ‘dijtha-" is used to
refer to what is ‘seen’? by the Buddha by means of extrasensory
perception. It is necessary to note that ‘ditthi-’ (belief) is sharply
distinguished from dittha- in the sense of what is perceptually observed,
e.g. ditthi-gatan ti etam apanitam etam Tathagatassa, Dittham etam
Tathagatena, M. 1.486). The Niddesa which belongs to the Nikdyas,
commenting on the verb ‘addakkhi’ which means ‘he saw’ says it could
mean ‘he saw with his telepathic knowledge . . . retrocognitive
knowledge . . . his human eye or divine eye’ (paracitta-filnena va
addakkhi, pubbenivisinussatifianena va . . . mamsacakkhund vi .
dibbena cakkhuni . . . Nd. 1.323). This means that ‘see’ may denote
normal or paranormal (extrasensory) perception. Likewise dassana- is
used for ‘visual perception’ (A. IIT.325) as well as in a wider sense of
‘perception’ which includes both sensory and extrasensory perception
(e.p. 3savd dassand pahdtabbd, M. L7). Nana-dassana-, as we saw
(v. supra, 719) was used generally to denote the knowledge derived
from extrasensory perception, When the Buddha says that ‘there
arose in him the knowledge and insight that Uddaka Ramaputta had
died the previous night’ (fidnafi ca pana dassanam udapadi: abhidosaka-
lakato Uddako Rimaputto ti, M. I.170), we have to. presume that this
knowledge and insight was had by means of extrasensory perception,
although the Comy. tries to make out that omniscience is here
intended.®

(743) Tt may be observed that fiina-dassana- is also used to denote the
knowledge of salvation which is normally distinguished from it and is
called ‘the knowledge and insight of salvation’ (vimutti-fianadassana-)
as opposed to ‘the knowledge and insight of things as they are’ (yatha-
bhiita-fifnadassana-) (». supra, 724), e.g. ‘there arose in me the
knowledge and insight that my salvation is unshakable, that this is the
last birth and that there is no further birth’(fifnafi ca pana me dassanam
udapadi: akuppa me vimutt, ayam antimi jati natthi dini punabbhavo,
M. Li167; 1iL.162). Zmbm,.mmmmmamu in this sense is equivalent to @iig
(final knowledge), a term which is exclusively used to denote mﬁm
knowledge of final salvation (e.g. idha bhiklhu afifiam byakarot, M.

-

I11.2g; afifiya nibbuta dhird, S. I.24; sammadafifid vimuttd, M. IL43).

(744) The psychology of perception in the Nikayas has been studied

by Dr Sarathchandra, who is impressed by the empiricist approach
! Dittho . . . jaccandhehi hatthi.  * Dighd . . . mayd sattd apiyam upapanni.
3 Zmnmh ca pana me E.m%rni sabbafifiutafianam udapadi, MA. ILa86.

H
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to the subject found here. He says that ‘what is most interesting in the
analysis of mind contained in this literature is its empiricist approach
and the fact that this approach produced results which are strikingly
similar to those produced by modern psychologists using introspective
methods . . . I believe that these are the first specnlations putting for-
ward a naturalistic view of mind and the closest in the ancient world to
present-day psychelogical theories’.! The raison d’étre of this new.
theory of perception according to Dr Sarathchandra is that ‘Buddhism
having cast aside the current conceptions about the soul, had to advance
an alternative hypothesis to nﬁu_m_m such functions om the senses as
seeing, hearing, smelling or tasting which, in the Upanisadic wr&omourur
were activities of the Atman residing in the nmmmmnna.m mmnmm-cnmwnm

(op. cit.; p. 3)-

(745) In our opinion, this explanation puts the cart before the horse.
It is not that Buddhism casts aside the concept of the soul and then
evolves a completely new theory of perception altogether but that the
approach of Buddhism results on the cne hand in the elimination of
metaphysies and on thie ‘other in the retention and development of
some of the empiricist findings in thé Upanisadic theories of perception.
Let us illustrate this. The Buddhist aceount gives a strictly causal
explanation of the origin of sense-cognition without recourse to any
of the Upanisadic metaphysical concepts. Visual cognition, for example,
results from the presence of three conditions (1) an unimpaired internal
sense-organ of sight (ajjhattikam . . . cakkhu aparibhinnam hot,

M. L.1g0), (2) external SmHEm forms entering into the field of vision
(bahird ca riipa dpatham agacchanti, loc. cit.), and (3) an appropriate®
act of attention on the part of the mind (tajjo ca samann3haro hoti,

doc. eir). When these conditions are satisfied, it is said that ‘there is a

b

manifestation of this kind of perception’ ?Ehmdmugmmmmmm patubhavo

t Buddhirt Prychology of Perception, The Ceylon University Press, Colomba,
1958, Introductory Note, p. viii. This was originally presented as a Ph.D. thesis,
viz. The Psychology of Perception in Pali Buddhism with spedal reference to
the theory of kavaiga, Ph.D. (London), 1948,

? Tajjassa i tadanuriipassa, i.e. tajja~- means appropriate to it, M.A. .229.
Sarathchandra says that “samannahdro’ here can refer 10 either "an automaric act
of sensory attention’ or a ‘deliherate act directed by interest’ (v. op. cit., p. 21)
He prefers the former and adds that “the Sanskritis preserving the orginal mean-
ing of the term’ (op. cit., p. 22) but the Salistamha Sttra (quoted by him) merely
has *tajja- manasiliram pratitya’, i.e. on account of the reflection resulting from
it (». ed. N. A. Sésiri, >n€.mu... Smu. w um. nm. Em&&%mﬂmwm Vrtt, ed. Poussin,
P- 567.
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436 Early Buddhist Theory of Knowledge

(v. safijanati) and hence it is ‘bare sensation’ or ‘anoetic sentience’. But
this interpretation is arbitrary since it is possible to argue that sensation
(vedand) and the rest arise simultaneously along with contact (phassa)
and not in temporal succession. This is in fact how the Comy. construes
it, saying ‘on account of that contact, there arises dependent on contact,
hedonic experience, etc. (vedana), in a co-nascent manner’ !(tam phassam
paticea sahajatadivasena phassapaccayi vedana uppajjati, MA. IL77).

(749) Dr Sarathchandra also appeals to the Abhidhamma in support
of this meaning of vififiina; ‘In the Abhidhamma, vififidna- is defined
as bare consciousness or sensation as yet undiscriminated by the
selective activity of the mind. It is the awareness of the presence of
objects. It does not produce knowledge of any sort’ (gp. cit,y Pe 25)

In support of this he quotes two statements from the Comy. to the .

' Vibhanga (i.e. VbhA. 405 and 321: gp. cit., p. 25, fan. 1 and z). Neither
of these statements in our opinion supports his conclusion. The
Vibhafiga, it may be noted, enumerates the “five kinds of sense-
cognition’ (pafica-vififisnam) in the section and chapter dealing with
knowledge (v. fiinavibhaniga, fitnavatthy, p. 306). Now the Vibhanga
states that ‘with the five sense-cognitions one does not apprehend
anything? other than what enters their sensory field” (paficahi vififianehi
na kafici dhammam pativijanid . . . afifiatra apathamattd, Vbh. 321).
Sarathchandrad has quoted only part of this passage (from the Comy.)
leaving out the other part. Naturally, it appears to mean the opposite
of what it says. It is the same with the other quotation (VbhA. 405).
When stated fully it reads: ‘Even a very learned person does not
apprehend a single act of good or evil other than thevisual objects, etc.,
which come into his field of vision. Visual cognition here is mere visual
perception. Auditory cognition, etc., (consists of) mere hearing, smell-
ing, tasting and touching’.? In the light of the above evidence we can
hardly agree with Sarathchandra’s theory. We may take the ‘six kinds
of vififidna-’ (cha . . . vififianakiya, M. Ls3, 259; TiT.216, 281) spoken
of in the Niliyas as comprising the five kinds of sensory perception

" and internal perception or introspection (manovififiznam, loc. cit.).

* This is suggested even at M. L1go, where the five constituents are said to be

present in a visual percepiion.

*The Comy, explains, ‘one does not comprehend anything good or evil'
(kusalarp akusalzm v na patijinati, VbhA. 405).

3 Supandito pi puriso thapetvd dpathagatini riipadini afifiam kusaldkusalesu
ekadhammam pi paficahi vififiapehi na pagivijanati. Cakkhuvififiinam pan’ettha
dassanamartam eva hot, s

The Means and Limits of Knowledge au.wA

(750) ._Pm we have seen, in addition to normal perception, there is a
recognition of paranormal' or extrasensory® perception, as a valid
means of knowledge. The theory behind this was that when the mind

is cleansed of its ‘impurities’ (upakkilesa-) or defilements, it acquires

these .mmn:_mmm (v. supra, 729, 730). “When the defilements of the mind
are eliminated and the mind is prone to dispassion and is developed by
&.m_ummmmonu it becomes supple as regards the things verifiable by
higher knowledge’ (.. . cetaso upakkileso pahino hoti nelcdkhammanin-
nam c'assa cittam hoti nekkhamma-paribhavitam cittam kammaniyam
khayati abhififid sacchikaraniyesu dhammesd d, S. .E.uuuu. The
n_n.EmEmnB (upakkilesd) of one who is engaged in developing the higher
EEm (adhicittam anyuttassa) are said to be three-fold, gross (olarika),
Em_&.na (majjhimika), and subtle (sukhuma), The gross defilements
consist of misconduct with regard to body, speech or mind (kiya-
duccaritarp, vaci®, mano®); the medium defilements are sensuous
E.ozmwnm (kimavitakka-), thoughts of destruction-(vy3pida-), and ill-
will QEMUM the subtle defilements consist of attachment to one’s
race (jati), country (janapada), egotism (avafifiatti). Spiritual thoughts
alone remain (dhammavitakka avasissanti); when these defilements are
got H”E of, the mind is stayed within (cittam ajjhattam santitthati) and
he &Hmn_nm it (abhininndmeti) in the exercise of the six forms of higher
knowledge (A. 1.254, 255). These experiences are had ‘after attaining
the supreme perfection of equanimity and mindfulness’ (anuttaram
upekkhasatiparisuddhim dgamma, M. L367), which is characteristic
of the fourth jhana.* While we may be inclined to suspect the veridical
nﬁmﬂnﬁn of these experiences, it was probably believed that ‘since the
nﬂ.:n_ was clear and cleansed’ (citte parisuddhe pariyodate, D. L;76) in
mﬁ.m state, it was possible to have a clearer insight into the nature of
things by means of this knowledge, than by normal perception.

(751) Poussin has emphasized the importance of ‘abhififia’ (higher

knowledge) in Early Buddhism.* Demiéville has made a comparative

mEn_M of .H..mu.dnomaadm knowledge® (pubbenivasinussatifidna-) as

mentioned in the Pali Nikiiyas and the Agama (Chinese) literature. 3
! Atiklanta-manusaka-, /¢, going b dthe h ; in this’

it 1 o oty of dibe m ing beyond the human, D. 1. 82; in this context,

2 Later in Indian thought we find the use of atindriya-pratyaksa-, fi. extra~
sensory perception. ) ’
* Cp. Upekkhisatipdrisuddhim catutthajjhanam ; i i
24 jhinam, M. L22; ». .S. Lind
Siddhi und Abinn, Land, 1935, o gBe T
! “ ”._...m wo:mm.rm et les AbliAfg’ in Musdon, 1931, pp. 335-342.
Le Memoire Des Existences Antérieures’ in BEFEO., Vol. 29, pp. 283-98.
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440 Early Buddhist Theory of Knowledge

puggalinam cittam pi adisati cetasikam pi. .. vitakkitam pi... vicaritam
pi..., D.L2r3). AtM.I1.169, the Buddha claims to know by this means
‘a spedific thought’ (parivitakkam) in the mind of a brahmin-student.
In the Anguttara Nikiya (A. L170, 171) it is said that one can know
another’s mind (3desan3-patihariyam) in both the normal and para-
normal senses in one.of four ways, viz. (i) by cbserving external signs
(nimittena) (v. supra, 153), (i) by getting information from others ar
from a mediumistic source, (iii) by listening to the vibration (vipphara-
saddam) of the thoughts (vitakka-) of another as he thinks and reflects
(vitakkayato vicarayato), and (iv) by comprehending with his mind the
mind of another and ohserving how the mental dispositions are placed
in the mind of a particular individual (manosankhara panhiti imassa
cittassa antard), on the part of one who has attained the state of
concentration free from cogitative and reflective thought (avitaklkam
avicaram samadhim). It will be noticed that (jif) and (iv) here represent
twa types of telepathy—indirect telepathy, had in normal consciousness
where the ‘thought-vibrations’ of the other person are received and
interpreted and direct telepathy had in jhana. The Jain texts likewise
distinguish between two kinds of telepathy; the Sthinanga Siitra
speaks of rjumati and vipulamati as the two types,! but the nature of
the distinction is not clear.?

(754) The other three kinds of higher knowledge are of special concern
to Buddhism since it is by means of them that ‘the three-fold know-
ledge’ (tisso vijjd) is attained (v, infra, 8or). Demiéville deplores the
lack of an original and well-established Buddhist theory on the
memory of previous existences (gp. cit., p. 298) but the Pali Nikayas
are apparently not interested in accounting for this memory by a theory
but in merely stating that it is a faculty that can be evoked. It is said
that as one directs one’s mind, when it is supple and pliant after
attaining the fourth jhana (». Lindquist, gp. cit., p. 78), ‘he recalls his
manifold past existences, one birth, two . . . for many periods of world-
evolution and dissalution as follows, *“I was insuch a place with such a
personal and family name, such a status, having such and such food,
such and such experiences and such a term of life. Dying there I
was born in such and such a place; there too I had such a name ...
Dying there I was born here”. Thus he recounts his manifold previous

!y, Tatia, op. cit., p. G6.
2Tt will be seen that the interpretations of these two terms by Umasviti (ap.
cit., p. 66) and Piijyapada (op. cit., p. 68) are different.

£

4
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existences in all theiraspects and details’.! This is compared to a person
going on a journey from village to village being able to recall the
details of his journey (D. L.81). ,

{755) Clairvoyance (v. Lindquist, op. cit., pp. 82—8) is directed towards
gaining a knowledge of the decease and survival of beings and acquir-
ing an understanding of karma: “With his clear paranormal clairvoyant
vision he sees beings dying and being reborn, the low and the high, the
fair and the ugly, the good and the evil, each according to his karma...”.?

. It is also by its means that one sees contemporaneous events beyond
the ken of normal vision. Thus the Buddha claims to see the group of

five monks dwelling in Benares in the deer-park of Isipatana (M. I.170)
or Velukandaki Nandami3t3 giving alms to monks led by Saripuatta and
Moggallana (A. 1I1.336). Anurnddha, who is considered the chiefamong
those disciples who had attained clairvoyance (A. I.23), was helieved
to have the power of ‘seeing a thousand worlds’ (sahassam lokinam
voloketi, M. I.213). This faculty resembles Jain avadhi (v. supra, 241)
with the difference that the latter madkes the vision of things possible
irrespective of the time factor as well (v. Tatia, op. cit., p. 61).

(75€) With the last, i.e. the knowledge of the destruction of the defil-

ing impulses, he is able to verify the Four Noble Truths as well as the
origin and cessation of the defiling impulses: ‘He knows “this is the

‘truth of suffering”, “this is the cause of suffering”, ““this is the cessation

of suffering” and “this is the path leading to the cessation of suffering”,
“these are the defiling impulses”, “this is the cause of the defiling
impulses”, “this is the cessation of the defiling impulses” and “this
is the path leading to the cessation of the defiling impulses”.’

(757) Along with perception, both normal and paranormal, seems to
have gone inference (anumina). The word ‘anumana’ occurs apparently

* So anekavihitam pubbenivisam anussarati—seyyathidam elam pi jatm dve
pi jatiyo . . . aneke pi samvatta-vivatta-kappe. ‘Amutrdsim evam-nimo evam-
gotto evam-vanne evam-3hiro evam-sulkkha-dukkha-patisamvedi evam-gyn-
pariyanto. So tato coto amutra upapddim. Tardpsim evam-nimo . . . 3o @
cuto idhfipapanno’ t iti sikSram sanddesam aneka-yihitam pubbenivisam
annssarati, D. 1.8z, . ’

* So dibbena cakkhuni visuddhena atikkantam3nusakena satte passati cavamine
upapajjamine hine pagite suvanne dubbanne sugate duppate yatha-kammiipage -
<o D182,

3 8o “imam dultkhan' i yathabhfitam pajanti, ayam dukkhasamudayo'di. ..
‘ayam dukkha-nirodho’ ti . . . ‘ayam ‘dukkhanirodhagiminipatipadd’ .
“ime-fsavd’ i . . . ‘ayam 3sava-samudayo’ 4 . . . "ayam dsava-nirodho’ d. ‘ayam.
@sava-nirodha-gamini-pagpadd’ o, D. 1.84.
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444 Early Buddhist Theory of Knowledge

Upanisad, viz. ‘understand this (body) is an effect which has sprung
up, for it could not be without a cause’ (tatraitacchusigam utpatitam . . .
vijanihi nedam ami/am bhavisyatiti, 6.8.3). In the same context is
mentioned a causal series: Being cavused Heat, Heat Water, Water
Food and Food the Body (Ch. 6.8.4). In the Katha Upanisad (1.3.10,
11), there is a gradation of things starting with the senses (indriya-)
and ending with the Person (Purusa) but this cannot be regarded as a
causal series although it resembles to some extent the Sankhya series.!

(76x) The first true conceptions of natural causation seem to have
arisen amongst the Ajivikas, who were preoccupied with the problems
of time and change (v. supra, 198, 208). We find two mutually opposed
theories of change among them, Indeterminism or yadrechavada
(v. supra, 199) and Strict Determinism or niyativada (v. supra, 198),
both of which are mentioned in the Svetaévatara Upanisad (1.z). The
former maintained that all events were fortuitous and the latter that
they were rigidly determined.

(7614) Another theory which was prevalent at this time was the theory
of ‘inherent Nature’ (svabhava-, Svet. 1.2; v. supra, 211). According to
the Sarvadaréanasamgraha, it was adopted by the Materialists and was
opposed to Indeterminism: ‘If one says some things happen owing to
chance, this is not right since it arises from inherent nature for it is
said—fire is hot, water is cold and wind is even to the touch; by whom
is this designed; it is fixed by inherent nature.’? Its relations with
Determinism are not clear, but in common with it, human effort was
considered to be of no avail: ‘since everything is due to inherent nature,
effort is useless.’® This svabhivavida did away with animistic,
anthropomorphic, theistic and indeterministic explanations of events
and tried to account for the changes which took place in terms of the
inherent constitution of things. In doing so, it recognizes minor
uniformities of nature,* e.g. fire is hot. In giving natural explanations
and recognizing minor uniformities (though not a general causal order

' Radhakrishnan, fadian Philesophy, Vol. IT, p. 250, referring to this passage
in the Katha Upanisad, Radhakrishnan says, “Yet this is the earliest account of
cosmic evolution which seems to have been utilized by the Simkhya thinkers.’

* Akdismikam sy3d it cet—na tad bhadram svihhavikad eva tad utpateeh tad
uktam agnir usno jalam §itam samasparias tarhdnilah, kenedam cimitam tasmar
svabhavit rad vyadsthimh, ed. Abhysnkar, 1951, p. 23.

3 Svabhivikam sarvani idafi ca yasmid ato'pi mogho bhavari prayatnah,
Buddhacarita, 9.58, Ed. Johnston, Val. I, p. 102.

* Stebhing, gp. cir., p. 259.
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of events) it paves the way for the idea of universal causation. We also
noticed that causal arguments which presuppose a concept of cansation
were being used at this time particularly by the niyativadins (v. supra,
206) but it is not possible to identify a theory of causation with any of
the non-Buddhist schools during this period.

(762) It is with Buddhism that we, for the first time, meet with a clear-
cut theory of causation in the history of Indian Eo:mrn.

(763) Causation as understood in Buddhism stands midway between
the Indeterminism of yadrcchivida and the Strict Determinism of
niyativida. The Buddhists seem to have coined the term adhicca-
samuppanna- to denote the concept of yadrecha. These Indeterminists
(adhicca-samuppanniki) are said to be of two types on epistemological
grounds, (1) those who base their theory on (jhanic) observation, and
(2) those who base their theory on reasoning (D. 1.28, 29). The former,
it is said, learn to recollect their past with their retrocognitive vision
‘up to the moment of the arising of consciousness but not further’
(safifiuppddam anussarati, tato param nanussarati, D. 128, 29) and
argue as follows: ‘I did not exist before, but now not rwﬁum existed,

have come into existence’ (aham hi Huauw_m nihosim, so’mhi nmmnmg
ahutvi sattatilya paripato, loc. cit.). We see from this description the
indeterminism of the theory—the belief that an event takes place with
no relation to its past. The PTS. Dictionary derives the etymology of
the term from Skr. * adhrtya ) P.adhicca (from+/dhr, to bear, support)
but it appears more likely that this word was coined on the analogy of
paticca- (in paticca-samuppada-, paticca-samuppanna-) in order to
distinguish this concept from the latter. If so, the term is derived from
adhi<- 1/i4-()ya (gerundive) meaning Em&nm come on top of’ as
compared with prati+ +/i--(t)ya meaning ‘having come on account
of’, :

(764) The Buddhist theory likewise differed from Strict Determinism
(niyativida) in holding that ‘the effort of the individual’ (atta-kara-)
was sometimes a factor in causal processes and this was not strictly
determined. The proof of this was the empirical fact that we feel free
to act and exercise our effort, called our “initiative’ (Grabbhadhatu) in
many situations’ (A. ITL.337, 338). At A. L1735, three non-causationist

* Cp. Katham hi nima sayam sbhildkamanto sayam patikkamanto evam .
vakkhati, natthi attakéro . . . ti? i.e. How can one walking up and down with
one’s own effort say that there is no personal efiort . . ., foe, eit.
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448 Early Buddhist Theory of Knowledge

which give tise to such states as decay and death, etc., as stated, there
is said to be “‘conditionality™.’*

(769) That a causal sequence or concomitance occurs independently
of us and that all we do is to discover this, is implied in the following
description of causation: “What is causation? On account of birth
arises decay and death. Whether Tathigatas arise or not, this order
exists namely the fixed nature of phenomena, the regular pattern of
phenomena or conditionality. This the Tathapata discovers and
comprehends; having discovered and comprehended it, he points it
out, teaches it, lays it down, establishes, reveals, analyses, clarifies it
and says ‘look!” (Katamo ca paticcasamuppado? Jatipaccayd .
jardmaragam; uppadd v Tathagatinam anuppidd vd Tathagatanam
thitd va si dhitu dhammatthitati dhammaniyamata idappaccayati.
Tam Tathdgato abhisambujjhati abhisameti; abhisambujjhitva abhisa-
metva dcikkhati deseti pafifiapeti patthapeti vivarati vibhajati uttani-
karoti passathd 4 ciha, S. IL.z5).

(770) This causal cosmic order (v. sd . . . dAdtu dhammatthitatd .

idappaccayats, Joc. cir.) was known as the dhamma-dhatu, which is
claimed to be thoroughly comprehended (suppatividdha, M. L396)
by the Buddha. Tts causality is denoted by the term ‘dhammata’ which

lterally means ‘the nature of things’. Thus it is said, ‘it is in the nature

of things (dhammat3a) that the absence of remorse is present in a virtuous
person. A person who has no (feelings of) remorse need not determine
in his mind that joy should arise in him. It is of tke narure of things
(dhammat3) that joy arises in a person who lacks remorse. A person who
is joyful need not determine in his mind that delight should arise in
him, It is of the nature of things that delight arises in a joyful person.’
Here by the term ‘the nature of things' (dhammat3) are meant the
causal psychological processes. But as we have seen, causality is not

! Tathati o 3dini paccaydldrass’eva vevacanini. So tehi tehi paccayehi
aninidhikeh’eva tassa tassa dhammassa sambhavato tathati ., Simaggim
upagatesu paccayesu muhuttam pi tato nibbattfinam dhamminam asambhav’-
Sbhivato avithatd ti, afifiadhammapaccayehi afifia-dhammanuppattito anafifiathd
ti. Yatha vuttinam etesam jarimaragidinam paccayato vd paccayasamihato va
idappaccati tf vutto, SA. IL, 41; cp. Vm. 518.

- * Dhammati esd . . . yam sflavato . . . avippatisiro uppajjati. Avippatisarissa
+ »» 1a cetandya karaglyam ‘pamujjam me uppajjati’ . Dhammati esd . . . yam
avippatisirissa pimujjam uppajjati. Pamuditassa . . . na cetandya karaniyam ‘piti
me uppajjatd’ ti. Dhammatd esd . . . yam pamuditassa piti uppajjati, A.V. 2, 3,
312; cp. for more examples, M. L3z24, A, ILar.
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confined to psychologieal ProCesses. We mentioned an example of the -
operation of the causal process in the organic world (v. supra, 766).

Likewise, when it is said that among the causes of the failure of rain-
are the disturbances of temperature and pressure (wind) in the upper
atmosphere,! we netice an attempt to give a physical causal explanation
of the phenomenon of rain (although mythical and ethical reasons for

rain are also mentioned in this context).

(771) Those occurrences which are causally connected are considered
to have the following relation, namely that (1) “whenever A is present,
B is present’ (imasmim sati idam hoti, Ud. 2; M. 1.264), and (2) ‘when-
ever A is absent, B is absent’ (imasmim asati idam na hot, Ud. 2;
M. L.264). This means that B does not oceur unless A is present and
occurs only when A is present. Thus a one-one correlation is' estab-
lished between the conditions constituting the cause and their effect.
This is a mn_mnnmn view of causation as opposed to the practical com-
mon-sense view.? (1) and (2) constitute the two main principles of
causal determination as stated in the Pali Nikiyas.? From the above
abstract formula may be distinguished the concrete formula, which has
reference to the world of change. ‘From the arising of A, B arises;
from the cessation of A, B ceases’ (imass’uppada idam uppajjati .
imassa nirodha idam nirujjhad, Ud. 2, M. 1263, 264; S. TL.70).

(772) We find many applications of this formula. We have already
noticed the explanation of psychological and physical processes
(v. supra, 770) in terms of causation. We likewise finda causal explana-
tion given of the origin of consciousness in order to reject the helief in
an unchanging substratum of consciousness? Qﬁ I.256-6o). Similarly,
we find a causal account of the genesis of the five constituents, we cling
to. Causal explanations are offered to repudiate the theory that

Yy, .. .« ime vassassa antarfyd . . . upari kase tejodhitu pakuppati tena uppanna
meghi m_mnimmnnwmnm . .. puna ca param . . . upari Gkdse viyodhdn pakuppat,
tena uppanni meghi m_mnﬁmmnnrmun A, TH.243.

* y, Stehhing, op. cit., p. 264, *The practical agent, however, Is content with 2
relation that is determinate only in the direction from cause o effect; whersver X
oecurs, E oceurs, But the scientific investigator wants to find a relaton that is
equally determinate in either direction, that is, he seeks a one-one relation: -
%}mamemﬂ X occurs, E oceurs, and E does not occur unless X has oceurred.! '

3 y. Stebbing, op. cit., p. 319.

1Cp. O. H. de A, Qfmmmwmuﬁ “Vedic Gandharva and m.mr Omnmw&u_um in
UCR., Vol 2, p. 93.

N m_mﬂnnmmmanwmmnnm kho pan'ime vwmnmmmmmnmEEmnmwN +MILigr .
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452 Early Buddhist Theory of Knowledge

(775) From the use made of causation in the Nikfyas, one could see
that causal empirieal explanations were everywhere substituted (e.g.
theories of pérception, knowledge, consciousness, etc.), for prevalent
metaphysical theories. What about the theory of causation itself? Was
it metaphysical or empirical? A comparison with some of the theories
of causation in the Hindu philosophical schools is not without value
for this purpose, in order to see more clearly where the Buddhist
 theory stood. We may list these theories as follows:

1. Saktivada (the theory that the cause is a kind of force)—Pdrva
Mimamsa. .

2. Satkiranavida = Vivartavada (the theory that everything has
Being as its cause and is a manifestation of Being)—Vedanta.

3. Satkdryavida (the theory that the effect is contained in the cause)—
Sankhya.

4. Asatkiryavida = Arambhavida (the theory that the effect is not
contained in the cause and is something new)—Nyaya-Vaifesika.

(776) Of these the Saktivida, which resembles an Activity theory! of
cansation, is criticized in the BHS. text, the Salistamba Siitra. Here it is
said that although the ‘element of heat’ (tejodhatuh) is a causal factor
in making a seed grow, it does not do this out of its own will: Tt does
not accur to the element of heat, “T shall bring this seed to maturity”’
(tejodhator api naivam bhavati, ‘aham bijam paripdcayami’ i, Arya
Salistamba Siitra, Ed. Séstri, p. 5)- This sentiment, it may be noted,
was already expressed in a psychological context in the Nikayas, when
it was said for instance that ‘a person who lacks remorse need not
make an act of will (saying), ““Let jay arise in me”. It is of the nature
of things that joy arises to one who lacks remorse’ (avippatisarissa na
cetandya karaniyam ‘pdmujjem me uppajjaty’ t. Dbhammata esd ...
yam avippatisirissa pimujjam uppajjat, A. V.23 v. supra, 724). We
may observe from this that even in psychological causation, a con-
scious act of will was not always considered necessary in bringing
-about a subsequent psychological state. This constitutes a criticism
of the animistic and activist conception of causation. .

(777) Although the Satkdryavada, which is an Entailment nrmoam‘

holding that the cause necessarily brings about its effect, which is
contained in it and the Vedintic Satkiranavada are not mentioned as

'y, A. C. Ewing, The Fundamental Questions af Philosophy, pp. 169-72-
1y, Ewing, op. cit., pp. 162—9.
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such, we meet with foreshadowings of these two theories in pre-

Buddhistic thought. In the Aitareya Aranyaka, where it was said that

Water was the cause and the world the effect (v. supra, 760), we find -
the statement, ‘whatever there is belonging to the son, belongs to the

father; whatever there is belonging to the father, belongs to the son’,*

meaning by ‘father’ and “son’ cause and effect respectively. This seems

to imply both that the effect (son) is contained in the cause (father)

and that the cause (father) persists in the effect (son). This resembles

the Satkryavada. Similarly in the thought of Uddalaka we found that
Being (sat) was the ultimate substance, which manifested itself in the

variety of the forms of nature (v. supra, 25); this is analogous to the

Satkaranavada. Now it seems to be this kind of belief of theory, which
implies the presence of the effect in the cause or the immanence of the

cause in the effect, that is criticized In the Potthapada Sutta (Digha

Nikaya). Here in the causal sequence ‘milk, curds, butter, ghee, etc’,

it was pointed out that one should not consider ‘milk’ to persist in

‘curds’ or ‘curds’ to exist in ‘milk’ in some mysterious manner (v

supra, 534), this is the kind of claim made in the above two theories. .
One may observe that according to the Satkiryavida, ‘the oil exists

in the sesamum, the statue in the stone, the curd in the milk’? The

Asatkiryavida, the least metaphysical theory, was in fact later con-

fused with the causal theory of the Buddhists.?

(778)° The Buddhist theory is therefore mamﬁn& since it spoke c_b@ of
observahle causes without any metaphysical pre-suppositions of any

- substrata behind them. It closely resembles the Regularity theory*

except for the fact that it speaks of the empirical necessity (avitathats,
. supra, 768) of the causal sequence or concomitance and does not
seem to hold that all inductive inferences are merely probable (v. supra,
758). At the same time it is necessary to note that the Buddhist theory

_of causation was not deterministic (. supra, 764), since it included

mental decisions among the causal factors and these were not con-
sidered to be strictly determined. Thus, it is said that ‘a person who
knows and sees things as they are, need not make an effort of will
(saying), “TI shall become disinterested”; it is of the nature of things
that a person who knows and sees becomes disinterested’.’ But

! Aitareya Aranyaka z.1.8.1; SBE., Vol. 1, p. 214, _

%y, Das Gupta, A4 History of Indian Philosopky, Val. 1, p. 257 3 T5id.

1y, Ewing, op. cit., pp. 160-2. .

4 Yathabhfitam . . . janato passato na cetandya karagiyam *nibbindami’ 4.
Dhammati esd . . . yap yathabhiitam janam passam nibbindat, A. V.313.
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456 FEarly Buddhist Theory of Knowledge

Tt will be seen that this conception is theistic, metaphysical and relates
to final causes. It is, therefore, utterly opposed to the conception of
empirical causation as we find it in Buddhism.*?

(782) Mrs Rhys Davids hailed the appearance of the causal theory of
the Buddhist texts for the first time in Indian thought as an evolutionary
moment in the history of ideas in one of her earlier works.? She dis-
tinguished between the “formula of causation in general'® from the
‘Chain of Causation’ in her article on ‘Paticcasamuppéda’ in the ERE.*
But when she changed het views ahout what constituted the message
of original Buddhism and the methodology of discovering this, we
find her anxious to dismiss causation as playing a very minor réle in
Farly Buddhism.® She tries te make out that the causal theory was a
contribution of the monk Kappina, suggests the flimsiest of evidence

for this and ends up by admitting the weakness of her own surmise.®

She then tries to play down the importance of cansation by suggesting
that ‘Gotama was a. Way-mandater, not Cause-mandater’ (gp. cit.,
P. 146), that the applied formula ... was not included in the kst of
sayings adduced as a final charge to his men by the dying Founder’
(op. cit., p. 152) and such considerations, none of which contradict or
explain the important place that causation has in the Pali Canonical
texts. Her whole theory has to be dismissed on methodological
grounds. She starts with certain @ priori assumptions as to what
Original Buddhism ought to have taught, picks out what appears to

“support her views (after a good deal of misinterpretation at times) and

dismisses the great bulk of the material as monkish editing. When a
statement occurs too frequently it is discarded as a ‘stereotyped
phrase’.” If it occurs rarely, it is likewise rejected when it does not

! Russell speaks of two principles of sufficient reason, the general and the

special (The Philosophy of Leifniz, p. 30), the former applying to possible existents

and the latter to actual existents {pp. 30, 36). He says that the former is ‘2 form
of the law of causality asserting all posdible canses to he desires or appetites’
(p. 30). Even this conception of causality is opposed in Buddhbism (». supra, 776).

2 Buddhism, Williams and Norgate, London, 1912, pp. 105, 106, .

3 *Paticcasamuppada’, ERE., Vol 9, p. G72. :

 We find this distinction drawn even in Sakya or Buddhist Origins, Londen,
1931, p. 152, where she speaks of ‘the abstract statement’ and ‘the concrete
application’. 3 Sakya or Buddkist Origins, pp. 133, 162.

£ Op. cit.,, p. 143, ‘Save for the opening lines, I do not see that these verses,
imputed to Kappina, strengthen my surmise, that in him we have a man chiefly
responsible for Silkya becoming, in repute, a religion based on causation’.

7 . Sakya or Buddhist Origins, p- 136, "Further, the proserejoinder of Sariputta
is a stereogyped phrase oceurring elsewhere in the Pitalas’,

i
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agree with her assumptions or what they imply.* On the basis of such
a method of purely imaginative reconstruction, there is no limit to the
number of largely speculative theories, which can be claimed to be the
original message of Buddhism. For this reason, such specnlations are
of little value for scholarship, since no objective methodological
criteria and rules of interpretation are adhered to. :

(783) Inductive inferences in Buddhism are therefore based on a
theory of cansation. These inferences ate made on the data of per-
ception, normal and paranormal. What is considered to constitute
knowledge are direct inferences made on the hasis of the data of such
perceptions. All the~knowledge that the Buddha and his disciples
claim to have in ‘knowing and seeing’ (v. supra, 741), except for the
knéwledge of Nirvana, appears to be of this nature. For reasons of
spacé we cannot examine all the doctrines of Buddhism in order to see
whether they could be explained on this basis. Nor is this necessary,

- for we are concerned only with the epistemological foundations of the

thought of the Canon. We shall therefore merely illustrate by taking
a few samples, how the doctrines of Buddhism may be considered to be
epistemically derived from direct inferences based on perception,
normal or extrasensory.

(784) Let us first take some examples of direct inferences based on the

data of normal perception: .
(1) The statement that ‘on account of birth there is decay and death’
(jatipaccayd . . . jarimaranam, S. IL.25) is an empirical generalization
based on the observation (by perception) that all those who are
“known and seen’ to be born eventually grow old and die. From the
ohserved cases the inductive inference (anvayafigna-) is made that all
those who are born, whether in the past or in the futire, grow old and
die. .

(2) The statement that ‘all conditioned things are impermanent’
(sabbe satikhard anicc; M. L228) isa similar empirical generalization.
Quoting this example, Professor Wijesekera has observed that “this is
not given as a result-of metaphysical inguiry or of any mystical

.FEan..vnm;mm a straightforward judgment to be arrived at by

Fﬁmmmmmoﬁmnmmn&%mmm.#mmmoﬁnmmmom gwmmmmmﬁwcmmwamamwmm
a purely empirical basis’.? o .

Ly, gp. city P 136, ..m.c.ﬁﬁmn. the verse found in inscriptions on ruins at Benares
and elsewhete occurs nowhere else in the Pitakas’. .

0. H. de A. Wijesckera, The Thrsa Signata, Kandy, 1960, pp- 2, 3-

p* :
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460 Early Buddkhist Theory of RKnowledge

(787) Prominent among the doctrines derived as an inductive in-

ference on the basis of the data of extrasensory perception, is karma
as taught in the Pili Canonical texts. There is said to be a general as
well as a specific correlation between the kind of life led in this world
and one’s state of survival. Now it is said that ‘the decease and sur-
" vival of Hum_hmm is to be verified by one’s mn_mic%mn@ vision® (sattinam
cutfipapito . .. caklihuna sacchikaraniyo, A. IL.183). But with this
clairvoyant vision one is also said to notice a correlation between the
character of a person and his state of survival: ‘He sees some beings
endowed with bodily, verbal or mental misconduct, who reproach the
holy men, hold false views and éct in accordance with false views born
in a state of decline, in an unhappy condition, in a state of downfall and
-a lower state at death on the dissolution of the body; and (he sees)
other beings, who are bomn in a happy state, in a heavenly world at
death on the dissolution of the body’.! It is this correlation between
good character and a happy state after death, and bad character and
an unhappy state after death that is called karma. For a person who has
this clairvoyant vision is said ‘to know how these beings fare
according to their karma’ (yathakammiipage satte pajanit, foc. cit.).

(788) In the Mahasihandda Sutta, Majjhima Nikdya, the Buddha
claims to test this in a way analogous to the testing of an hypothesis.
The Buddha says that he first examines by means of his telepathic
powers the mind of a certain individual in order to gauge the general
tone of his character. From this knowledge in the light of the karma-
hypothesis he expécts the individual to be born in a certain state after
death. At a later ime he observes this individual with his clairvoyant
perception to see in what state he has survived and finds that the
- prediction made in accordance with the above hypothesis is confirmed,
thus verifying the truth of the hypothesis. The text reads as mo:cs,m
‘Here I observe with my mind the mind of a certain person as follows:
“This person so conducts himself, behaves in such a way and follows
such a path that at death on the dissolution of the body he would be
born in an unhappy state . . . ; at a later time I observe him by means of
(my) clear paranormal ngou\mnw vision, surviving in the unhappy
'S0 ... passati ...: ime ... sattd kiya-duccaritena samannigatd vaci®...
mano-® . . . ariyinam upavidakd micchi-ditthild micchi-ditthi-kamma-
samadini. Te kiyassa bheds param marand apAyam duggatim viniptam nirayam
upapanni. Ime v pana . . . sattd kiyasucaritena samannagat3 vaci® . . . mano-" .
ariyanam anupavadakd . .
lokam vpapanni ti. D. LBa.

. te kiyassa bhedd param marend sugatim saggam .

ik

Lt
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state and experiencing extremely unpleasant sensations. Just as if
someone with sight were to observe a pit full of coals, without flames
or smoke . - . and a tired person walking on the only road leading to
this pit and say, “this person surely walks and moves in such a wayand
follows such a road that he will fall into this pit”; at a later time he
would see him fallen into that pit of coals experiencing mﬁHmEmF
painful sensations’.!

(7884) The Buddha criticizes the Jain ascetics for not personally
verifying the truth or falsity of their karma-theory. He approaches
some Jain ascetics who were practising self-mortification in the belief
that self-induced suffering was an expiation of past sins, which become
exhausted as a result (M. Loz, 93). He finds that the theory on which
these practices were based, was accepted on the basis of the omniscience
of their teacher, but was not individually verified by them. He asks them
the following questions to all of which the Jain astetics gave negative
answers. Do you know “whether or aot you existed in the past’
(ahuvdm’eva mayam pubbe, na nihuvami H, M. Lg3)? Do you know
“whether you did or did not do any evil karma in the past’ (akarim’eva
mayam pubbe papam kammarp, na akarima t, foc. cit.)? Do you know
‘what kind of evil karma you did in the past’ (evarfipam vA papam
kammam akariima ti, Joc. ciz.)? Do you know *what amount of suffer-
ing (due to sin) has Hummu spent, what amount remains to be spent and
what amount of suffering whas altogether necessary (for expiation)’
(ettakam vd dukkham nijjippam ettakam vi dukkham nijjaretabbam
ettakamhi va dulkhe nijjipne sabbam dukkham nijjinnam bhavissati
ti, loc. cir.). The example of the Jain ascetic was apparently contrasted
ﬂ#r the personal verification of his past karma on the part o_h.. the
disciple of the Buddha (see, however, infra, 798, 799).

(789} The correlations worked out between different kinds of acts

! Tdahamp . . . ekaccam puggalam evam cetasi ceto paricca pajandmi: tatha’ yam
puggalo patipanno tathi ca irfyati tafl ca maggam saméarfilho yarhi kiyassa bhedd
param marani duggatim . . . upapajjissati ti; tam enam passimi aparena samayena
dibbena cakkhuna visnddhena atklantaminusakend . . . duggatim . . . upapannam
elantaduklchi tippa katuld vedana vediyamanam. Seyyatha 'pi . . . angarikdsu. . .
piir'angiranam vimccikiinam vitadhiimfnam, atha puriso agaccheyya . . . klanto
. « « ekiiyanena maggena tam eva angarakisum mmbmmwm? tam enamq caldchuma
puriso disvi evam vadeyya: tathd'vam bhavam puriso anﬁmnno tathd ca irfyad
tafi ca magpam samariilho yathd imam yeva anpfrakisum Sgamissati ti; tam enam
passeyya aparena samayena tassa angarakisuyd patitam ekantadukicha . . . vedand
vediyaminam, M. L74.
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464 - Barly Buddhist Theory of Knowledge

sense-experience’ but from extrasensory experience as well. This
extension we believe is justified in the light of the reasons that we gave
earlier (v. supra, 735). The definition of the term in Runes’ Dictionary

. of Philosophy also allows us to use the term ‘empiricism’ to include

the entire conscious content of the mind and not merely the data of the

senses: “That the sole source of knowledgg is experience. . . . Experi-

ence may be understood as either all conscicus content, data of the
senses only or other designated content’ (s.%.). Its empiricism is also
seen in its attitude to the muoEmBm of substance (v. supra, 535), cause
(v. supra, 778), the a priori (v. supra, 429, 436), perception (v, supra,

744), meaning (v, supra, 536f) and lastly metaphysics n.t supra, .

377 fL.; infra, 816).

{794) Early Buddhism should therefore be regarded not as a system
of metaphysics butasa %w%@a ypothesis discovered by the Buddha
in the course of his ‘txi or’ experimentation with different
ways of life. We agree therefore with Dr Warder when he says that
‘the Buddha legend synthesizes the quest for truth on scientific
principles regardiess of past traditions: observation of life, experi-
ments in asceticism (under various teachers and independently), final
deduction of a way to end suffering’.? We also agree with him when,
comparing Buddhism with Epicureanism, he says, ‘Both attacked old
superstitions and sought knowledge of nature, knowledge which we
may characterize as scientific on account of its basis of perception,
inference, verification, etc.’® (italics mine).

(795) In the Nikayas, it is stated, how the Buddha left the household
life in his youth (yobbanena samannigato, M. 1.163) for his ‘noble
quest' (ariyd pariyesand, M. 1162) for happiness, immortality,
supreme perfection, security and Nibbina (asokam amatam- asatnld-
littham u.dmm.E&mBmE nibbanam, M. 1.163), He seems to have tried
out the various methods wﬂnnmmm by the Jains, Ajivikas and the
thinkers of the Middle and the Late Upanisads. mm says that he ex-
perimented with the four kinds of religious practices of penance

! Empiricists usually mean by experience, sense-experience, ». Ewing, The
Fundamental Questions of Philosophy, p. 39; Russell defines ‘Empiricism’ as ‘the
assertion, “‘all synthetic knowledge is hased on experience™’, Human Knowledge,

16,

e m.Oh Efty Pe §7- * Jbid.

1 The "ignoble quest’ (anarlyi pariyesand) is described as the quest of what is
subject to birth, decay, death, etc., being subject to them, while the ‘noble quest’
(ariya pariyesana) is the quest of what is not subject to birth, decay and death, ete.

m
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(tapassi), self-mortification =(likha-), avoidance (jeguccha-) and

~ seclusion (pavivitta-) (M. L77). Here ‘avoidance’ appears to be a

reference to Jainism for it is said ‘T used to walk up and down con-
scientiously extending my compassion even to a drop of water, praying
that even the dangerous bacteria in it may not come to harm’ (so ..
sato va abhikkamami sato patikkamami, yava udabindumhi me mmu\m
paccupatthiti- hoti: md'ham khuddake pane. visamagate sanghitam
apadessan ti, M. L.78). The rest of the practices which are numerous
and are n_mmnﬂ&mm in detail (M, L77-9) are of the kind practised by the
Ajivikas.! In this context are mentioned a few other theories he tried
out. One of these was that ‘salvation was by ritual’ (yafifiena suddhi,
M. 1.82), well known in the Vedic tradition.? Another was mmmeo:.
by food’ (gharena suddhi, M. I.80) held by certain recluses and brah-
mins who seem to have believed that salvation resulted from eating a
special kind of food and gradually reducing it to the point of starvation,
This was based on the theory that ‘when the blood hecomes dry, the
bile and phlegm dries up and when the flesh wastes away, the mind
becomes exceedingly clear’.* But he found that ‘by this mode of life
and conduct, by these ascetic practices, he did not attain any extra-

 ordinary mmEEmH knowledge and insight’ (tiya ... iriydya tiya

patipaddya tiya dukkarikirikiya nijjhagamam uttarim manussad-
hammam alamariyafiinadassanavisesam. .. M.1.81). So when the Buddha
says that neither ‘the addiction to sense-pleasures’ (k#mamuccha,
M. L241) nor the ‘self-induced torture of the body’ (opalkkamika duk-

Xha'tippa . - . foc. cit.) tend to produce knowledge and insight (fidndya

dassandya, foc. cit.), it has an meEn& basis in his own experiences.

(796) The Buddha also seems to have learnt the technique of yoga,
found in the Middle and Late Upanisads, under the teachers Alara
Kalama and Uddaka Ramaputta. Before this, he seems to have tried

* certain other yoga practices with the idea of nE.Eum his mind (cetasa

cittam abhiniggagheyyam, M. l.242) or stopping his breathing
(appinakam jhanam jhayeyyam, M. 1.242) by the sheer effort of will.
But these efforts were a failure. He is reported to have left Alara
Kilima and Uddaka Ramapuntta dissatisfied (nibbijja pakkamim,
M. L166) but what he learnt from them seems to have been of some

! Basham, op, cit., pp. 96-7, 118-9, 165-71.

2 Cp. Brh. 1.5.2., By offering with milk for a year one escapes repeated death’
(Hume, The T7 mﬁmg Principal Upanishads, p. 87). .

3 1 ohite sussamanamhi pittam sembafi ca sussat,
mamsesu khiyamanes bhiyyo cittam pasidati, Sn. 434.
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468 Early Buddhist Theory of Knowledge

those who say that the Recluse Gotama is omniscient and all-seeing
and professes ta have an infinite knowledge and insight, which is
constantly and at all times present to him, when he walks or stands,
sleeps or keeps awake—are not reporting him properly and mis-
represent him (as claiming) what is false and untrue’.! Asked how he
should be correctly reported he says:.‘in proclaiming that the Recluse

" Gotama has a three-fold knowledge, one would report him properly
“and not misrepresent him’.? This three-fold knowledge consists of

(1) unlimited (yavad eva dkankhami; M. L.482) retrocognition,
(2) unlimited clairvoyance, and (3) knowledge of the destruction of the
inflowing impulses (/oc. cit.). It will be seen that it was the same know-
ledge which the disciples who verified his teaching claimed to have
(v. supra, 727). On the evidence of the Nikiyas themselves this is too
narrow a definition of his field of knowledge for it fails to include the
other forms of higher knowledge, such as telepathy, etc. (v. supra, 727},
which both the Buddha and his disciples claimed to have. The probable
reason_for this restricion was the fact that it was this three-fold know-
ledge that really mattered.

(802) This very statement in which he claims only ‘a “three-fold
knowledge’ would have thus left the door open for speculation as to
what the real extent of his knowledge was. At another place, the
Buddha is credited with the statement: ‘those who assert that the
Recluse Gotama denies that there is any recluse or brahmin who was
omniscient or all-seeing, are not stating the truth and are falsely accus-
ing me of saying what is not tru¢’.* He then says that what he stated
was that ‘there is no recluse or brahmin, who would know and
see everything all at once’.* This means thiat it is possible for someone
to know everything but not all at once. This is in fact the sense in
which omniscience is ascribed to the Buddha in the Milindapafiha

! Ye te evam Zhampsu: Samano Gotamo sabbaffid sabbadassivi, aparisesam
finadassanam patijindt: carato ca me titthato ca suttassa ca jagarassa ca satatanl
samitam fipadassanam paccupatthitan i, na me te vuttavidino, shbhicikkhanti
¢a pana man te asatd abhiitend ti, M. 1.48z.

1 Tevijjo Samano Gotamo ti . . . by@karamino vuttavadi c’eva me assa na ca
marp abhiitena abbbaciklcheyya, loc. efr.

3¥e te evam Ghamsu: Samapo Gotamo evam 3ha: natthi so samano vi bedh-
mano va yo sabbafififi sahbadassavi aparisesam fifinadassanam patijanissati; n'etam
thiinam vijjatl ; na me te vuttavidino sbbhicikkhanti ca pana mam te asatd
abhfitend t, M. TL.127. -

1 Natthi so samano v brihmano vA yo sakid eva sabbaii fiassati sahbam
dakkhiti n'etarn thinam vijjat t, loc. cit.
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(pp- 102 f1.). In the parable of the Simsapa leaves, the Buddha takes a
handful of leaves in the Simsapa forest and says that what he has taught
is like the leaves in his hand and what he knew but did not teach is like
the leaves in the forest (S. V.437). This means that he claimed to know
much more than he taught but he did not claim omniscience. Nor does
he in the Nikiyas deny omniscience in the sense of knowing every-
thing but not all at once. Yet it is clear that according to the earliest
accounts in the Nik3yas, the Buddha did not claim (an unlimited) pre-
cognitive knowledge. In the Pasadika Sutta, Digha Nikiya, it is said,
‘Tt is possible that other heretical teachers may say “the Recluse
Gotama has a limitless knowledge and vision with regard to the past
but not with regard to the future” ....! The Buddha goes on to
explain that ‘with regard to the past the Tathagata’s consciousness
follows in the wake of his memory” (atitam.addhinam ... arabbha
Tathigatassa satinusri vififiinam hoti, /oe. ¢it.). He recalls as much as
he likes (so yavatakam gkankhati tavatakam anussarati, loc. cit.).
“With regard to the future the Tathagata has the knowledge resulting
from enlightenment that “this is the final birth ..."” '* This appears
to be an admission that the Buddha did not claim to have (at least an
unlimited) precognitive knowledge of the furure. This fits in with his
disbelief in Strict Determinism (v. supra, 764).

(803) While the Aggi-Vacchagotta Sutta mentioned that the Tathagata .
had a three-fold knowledge, we find it mentioned in one place in the
Anguttara that ‘there are six intellectual powers of the Tathagata’
(cha yimani ... Tathigatassa Tathigatabalani, A. IIT.417). The six
constitute, in addition to the three-fold knowledge, the following:
(i) ‘the Tathagata knows, as it really is, what is possible as possible
and what is imposible as impossible’ (... Tathigato thanail ca
thinato atthinafl ca atthanato yathabhfitam pajanat, foc. ciz.), (ii) ‘the
Tathigata knows as it really is, the effects according to their con-
ditions and causes, of the performance of karma in the past, present
and future’ (... Tathdgato atitandgatapaccupanninam kammasa-
madaninam thinaso hetuso vipakam yathibhiitam pajanati, Jec. cit.),
and (iii) ‘the Tathigata knows, as it really is, the corruption, perfection
and arising from contemplative states of release, concentration and
. ' Thanam . . . vijjati affatitthiyd . . . & de: -AtS
addhinam mﬂvwrm.mhma%.mﬂwgo atira - mmammn”mﬂnm” w%mwwnwﬁwﬂm.ﬁw
anigatam , , ., D, 134, T

% Anfigatafi ca kho addhinam drabbha Tarhigatassa bodhijam S&nam uppajjati
—Ayam antima jati ..o, deeie, - o o T R R
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472 Early Buddhist Theory of Knowledge

attirude to these questions, which is also the same as (1).! Keith says:
Tt is quite legitimate to hold that the Buddha was a genuine agnostic,

that he had studied the various systems of ideas prevalent in his day

without deriving any greater satisfaction from them than any of us
today do from the study of modemn systems, and that he had no
reasoned or other conviction on the matter’.? ‘He is silent, not merely
because knowledge of these matters does not tend to Nirvaga, but

Unanswered questions

- _
Answerable
I __ |
) @
Did not know the an- Knew the answers but
swers (Scepticism, Naive  they were irrelevant for
Agnosticism) gaining spiritual know-
ledge or salvation (Prag-
matism)

Unanswerable
_ :
| |
(3) €y
Beyond the grasp of the  Logically
intellect; transcends the  meaningless
limits of knowledge (Logical
(Rational Agnosticism)  Positivism)

because men hold various opinions regarding them.’® “This leads

clearly to the conclusion that agnosticism in these matters is not
hased on any reasoned conviction of the limits of knowledge; it rests
on the two-fold ground that the Buddha has not himself a clear con-
clusion on the truth on these issues, but is convinced that disputation
on them will not lead to the frame of mind which is essential for the
attainment of Nirvina'* In other words, the Buddha was a Naive
Agnostic who did not know the answer to these questions.

* Buddhist Philosophy, p. 63.
$ Ibid., p. 45. :

1y, SBE,, Vol. a.m. p- xxviil.
3 Op. citey Pe 44

b
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(811) It is necessary to point out that whichever of the above solutions
be true, the Buddha had a Pragmatist reason in the weak sense (as
defined zbove) for rejecting these questions. This is clear from his
often repeated remark: ‘These (questions) are not connected with the
goal, with the teaching nor with the fundamentals of the religious life
and do not conduce to disinterest, dispassion, cessation, tranquillity,
higher consciousness (»./ higher knowledge'), realization ‘and
Nirvana'.?

(812) But Keith's solution that the Buddha rejected these questions
out of ignorance is not only not supported by the texts but appears in
fact to be contradicted by them. Keith's statement that the Buddha was
silent regarding these questions ‘hecanse men hold various opinions
regarding them’ is not true. The Buddha certainly says that men hold
various views regarding these questions, which result in violent
controversy (Ud. &7, v. supra, 377) but he does not say that he left
them unanswered because of this. Keith gives three references in support
of his explanation of the silence of the Buddha—'Udana, p. 11; SN.
V.437; DN. i.179’ (op. cit., p. 44, fn. 3). OF these instances, the subject
is not even discussed at /dane, p. 11 and DN. 1179 (i.e. D. L179).
SN. V.437 (i.e. S. V.437) suggests the very opposite of what Keith is
saying, since it is stated here (the parable of the Simsapa leaves, ».
supra, 80z) that the Buddha knows much more than he has taught and
he has not taught certain doctrines out of pragmatist reasons. Malusn-
kyaputta put the question directly to the Buddha in regard to his

" failure to answer these questions, ‘it is the honest (fit. straightforward)

thing to say, “I do know or see this” if it is the case that one does not
know or see this’ (ajanato kho pana apassato etad eva ujukam hoti
yadidam: na janami na passami i, M. I.428). The fact that the Buddha
did not answer this question may also be considered as evidence
against the correctness of solution () since we would otherwise have
to say that the Buddha was dishonest and was evading the issue.

(813) There is a superficial similarity between the attitude of the
Sceptic and that of the Buddha towards these questions. Saffjaya like
the Buddha refuses to give a definite answer to four of the ten

' The word ‘abhisafifidya’ occurs at D. Ligr and abhidfidya elsewhere (e.g
M. L431). . .

% Na h'ete . . - attha-samhitd, na dhamma-samhid, na ddibrahmacariyaks, na
nibbidiya, na virigAys, na niradhiya, na_upasamiya, na abhisafifizya (vl
abhifififya), na sambodhiya, na nibbindya samvamanti, 1. L r91; M. L431;
S. V.437. ’ .
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476 Early Buddhist Theory of Knowledge

transempirical cannot be empirically described or understood (v. supra,
480) but it can be realized and attained. The Tathdgata freed from the
conception of form, sensation, ideas, dispositions and consciousness
is said to be ‘deep, immeasurable and unfathomable, like the great
ocean’ (gambhiro appameyyo duppariyogaho seyyathd pi mahsa-

muddo, M. 1.487). “Whereof one can speak of him—that he does not’

have' (yena nam vajju tam tassa natthi, Sn. 1076) and hence cone has
10 be silent. In this fespect alone it resembles the Positivist's outlook:
“Whereof one cannot speak, thereof one must be silent”.” This attitude
has, however, to be distinguished from Agnosticism.* It was not that
there was something that the Buddha did not know, but that what he
‘enew’ in the transcendent sense could not be conveyed in words
hecause of the limitations of language and of empiricism.

1 L. Wittpenstein, Tractatus Logico-Philosophicus, 1933, 7 P+ 18g.

3 This does not mean that the theistic interpretation is the correct one; cp. .
* §. Radhakishnan, “To me the silence is not a proof either of denial or agnosti--

cism . .. Silence is on occasions the only language of true worship .. . Our
thoughts of God are always images though they may not be graven images.’
(“The Teaching of Buddha by Speech and by Silence’, The Hibbers Journal,
Vol. XXXII, pp. 330 £.); cp. also R. L. Slater, Paradox and Niryapa, Chicago,

1950, p. I2I.

APPENDIX I

(818) Criticizing Oldenberg’s view that the Upanisadic concept of
Brahman (neuter) becomes in Buddhism the God Brahmi3,! Thomas

says, ‘the idea of Brahma (neuter) in the old Upanisads is said to have

been hypostatized in Buddhism into a personal God Brahmad. But this

rather implies that the older philosophical idea had been known to the

Buddhists and this has been transformed into a much less philosophic-
conception. We have no evidence that Early Buddhism even knew it’

(History of Buddhist Thought, p. o). Of the Tevijja Sutta, Thomas

says: ‘The Tevijja Sutta, the discourse on the three-fold knowledge,

the Vedas, undertakes to discuss the value of sacrifice and the hrahmins

are represented as holding that it leads to life in the Brahma world.

But the Brahma world as described helongs purely to the Buddhist

conception of the universe. It is a definite region above the heavens of
sense pleasure ..." (gp. cit., p. 86). Thomas’ conception seems to be

that the neuter Brahman is ‘the chief conception’ (ap. cit., p. 87, fn. 1)

of the Upanisads and likewise that the Brahmaloka in the Br3hmanas

and Upanigads was a state attainable on earth and not a place to be

reached after death. Qur contention is that the idea of a personal

Brahma and of Brahmaloka as a place is the dominant conception of
both the late Brihmanas and the Early Upanisads and that the Tevijja.
Sutta is criticizing these beliefs and not the impersonal concepts which

dominate the Middle and Late Upanisads. We have already shown how

Brahma (masc.) is used along with Brehman (neuter) in the Brih-

magas and the Early Upanisads, which do not strictly distinguish

them in usage and where the personal concept prevails and is even

carried over to the Late Upanisads (v. supra, 269).

(819) It is the same with the concept of the Brahmaloka. It is the
highest world in the Brahmanas. In the Kaus. Br. (zo.1) the world of

! Die Lehre der Upanishaden und die Anfange des Buddhismus, p. 286.
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